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Abstrakt: Ľudovít Štúr : náboženstvo a Evanjelická cirkev a.v. 
Ľudovít Štúr bol významná evanjelická osobnosť, ktorá stála pri formovaní 
moderného slovenského národa a kodifikácii spisovného slovenského jazyka. 
Bol bojovníkom proti národnému a sociálnemu útlaku. Svoju politickú, novinársku 
činnosť zameral na povznesenie  hospodárskej a duchovnej činnosti slovenského 
národa. Veľký význam mala  Štúrova pedagogická činnosť. Vychovával svojich 
študentov nielen k láske k národu, ale mal aj výchovný a náboženský vplyv na 
mládež. Bez jeho aktívneho pričinenia by boli prešli viacerí významní štúrovci na 
pozície radikalizmu a racionalizmu. Samotný Štúr bol tiež v mladosti stúpencom 
racionalizmu, neskôr sa stal vyznávačom Heglovej filozofie. Na rozdiel od Hegla 
malo náboženstvo u Štúra prioritu. Pevné základy k Evanjelickej cirkvi 
augsburského vyznania, ktoré získal v rodine, mu zabránili sa dať panteistickým 
smerom. Štúr na rozdiel od Hegla ostal po celý život na teistickom základe.  
Kľúčové slová: Ľudovít Štúr, náboženstvo, Evanjelická cirkev a.v. 

 

 

Individuals who did not passively accept given social situations but shaped them played an 

irreplaceable role in the history of our nation. They were trying to rid the period in which they lived of 

what they considered to be bad and tried to develop positive energy, spreading these thoughts in their 

circles. One of these people in our history was Ľudovít Štúr.  

Slovak biographical dictionary presents Štúr as a codifier of literary language, politician, poet, 

publicist, journalist, editor, and pedagogue.1 There is plenty of literature about Štúr’s life and work – 

articles, essays, and books. 

In the case of Ľudovít Štúr, it is not so much about discovering new facts but more about 

emphasizing those we do not duly appreciate and that which are not generally known in society. 

Nowadays, people also tend to portray public figures with their negative traits and deficiencies in their 

personal lives or work. However, it is important that this kind of evaluation only complements the 

whole picture and does not completely negate the work of the given person or conceal his positive 

values for society, thus depreciating his efforts and merits (like for example the character of Juraj 

Thurzo in the Juraj Jakubisko movie "Bathory"). 

As a pastor, I was mostly intrigued by the relationship of Ľudovít Štúr to religion and the 

Evangelical Church of the Augsburg Confession. 

 

                                                 
1 Slovenský biografický zborník. Zv. V., s. 532. 
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1. Direction of this essay 

The public does not often know what the creed of a given denomination contains. The 

fundament of the Evangelical church is Holy Scripture understood in the spirit of Symbolic books, 

especially the Augsburg confession. Diversion from this base is a platform of a specific denomination. 

During Štúr's life, philosophical movements that influenced students of the Evangelical lyceum posed 

a threat to the Evangelical Church of Augsburg Confession. Many of the members of Štúr's movement 

(as well as Štúr himself) were at first followers of the enlightenment movement and later became 

supporters of Hegel's philosophy thanks to Štúr's influence. This is the reason that brings up the 

question of how much these philosophical movements influenced Štúr's relationship with religion and 

church. 

To thoroughly analyze the attitude of a person towards certain issues or phenomena is very 

difficult. In general, we can say that human motives are not always unambiguous for the rest of one’s 

life. To assess a person who actively worked and published more than 164 years ago can be done only 

through archived documents, memoirs of his contemporaries, his works, and works of other authors. 

There has been very little attention dedicated to the topic of Ľudovít Štúr’s relationship with 

the church mainly because of this reason: Štúr himself did not write specific works about religious 

issues.2 In the era of socialism, this topic was avoided, and attention was concentrated on the unique 

and irreplaceable place of cultural and social life in our nation. This topic was addressed mostly by 

church historians. When investigating Štúr’s relationship with religion, we can use a work of the 

Lutheran bishop Samuel Štefan Osuský (9.6.1888 – 14.11. 1975) for insight. Osuský wrote a trilogy 

called “Philosophy of Štúr Movement” (“Filozofia štúrovcov”). This work was dedicated to the most 

significant representatives of Slovak “national philosophy”.3 This work consists of a rich compilation 

of life stories and views of Ľudovít Štúr, Michal Miloslav Hodža, and Jozef Hurban (three important 

figures in Slovak history that came from a Lutheran background). Osuský depicted activities of 

members of the Štúr movement in a broader context as he understood the hardships and needs of the 

given period. His work was philosophical, but its foundation and emphasis was religious.4 Even today 

Osuský’s works allows us to see Štúr and his relationship with religion in the broader context of the 

history of the Evangelical Church of Augsburg Confession in Slovakia. 

The topic of Štúr's relation with religion based on literature could be summed up in a couple of 

articles. The above mentioned philosophical work of Samuel Štefan Osuský as well as articles 

published in the magazine “Faith and Science” draw attention toward the fact that members of the Štúr 

movement form an important link in the chain of significant Lutheran figures that lived in the territory 

of present-day Slovakia since the beginning of the Reformation. In “Almanach cirkvi Evanjelickej a. v. 

                                                 
2 OSUSKÝ, S. Š. Štúrova filozofia, s. 113. 
3 OSUSKÝ, S. Š. Filozofia štúrovcov 1-3. 
4 GAŽÍK, P. Náboženské myslenie Samuela Štefana Osuského, s. 3-4. 
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na Slovensku z rokov 1919 – 1928” (Almanac of the Evangelical Church of A.C. in Slovakia from 

1919-1928), Lutheran pastor Štefan Krčméry published a list of important Lutherans – priests, 

teachers, and public figures – who were working in various cultural and/or national areas of Slovak 

history before 1928. This list was accompanied by the speech “Evanjelici v slovenskej kultúre” 

(Lutherans in Slovak Culture) in which he emphasized that Slovak Lutherans are rightfully proud of 

their part in forming the Slovak Culture since the times of reformation.5 

 

2. Influence of Reformation on education  

Reformation was a phenomenon that was fundamentally aimed at the relationship of a 

Christian with God and the Holy Scripture. Luther's teaching about the renewal of the Christian church 

was based strictly on the principles of Holy Scripture. His work greatly contributed to the education of 

laymen. Faith and all questions touching this topic were not meant for the sole concern of clergy but 

were for the general public – people for whom services in Latin were incomprehensible. Some of the 

major principles of Reformation were the presence of laymen in the running of the church, expansion 

of rights for laymen, and use of the native tongue in services instead of Latin. The Reformation 

thereby allowed all of the nations to translate the Bible into their mother tongues and made it 

accessible for other social classes. 

 

3. Establishment of the Lutheran school system 

The use of native language in churches instead of Latin sparked the development of modern 

national cultures as this supported people’s education (simplification of education).6 This support of 

education could also be seen in the precise manner in which Lutheran schools were established and 

kept. The Reformation laid emphasis on education and the upbringing of the young generation.7 It 

required setting up a school by every parish in the spirit of Luther's principle "church keeps the school, 

school keeps the church". In harmony with Scripture, the church considered schools to be the 

backbone for shaping the new generation.8 The Lutheran school system reached an amazing level 

during the Reformation period. The pioneer of humanistic-reformational pedagogy in Germany was 

Luther's closest coworker - Philipp Melanchthon.9 Leonard Stöckel was well known in the territory of 

what is now Slovakia. He was a student of Philipp Melanchthon and this year we commemorate the 

500th anniversary of his birth and the 450th anniversary of his demise.10 

Our national revivalists thrived on reformational heritage (especially Lutheran priests, 

teachers, and professors). Working for people in national, cultural, and social areas became typical for 
                                                 
5 RUPPELDT, F. Almanach Cirkvi evanjelickej a. v. na Slovensku z rokov 1919 – 1928, s. 312. 
6 SZEBERÉNYI, Ľ. Ž. Spoločenské a kultúrne účinky reformácie, s. 151. 
7 PETRÍK, J. Kapitoly z domácich cirkevných dejín. s. 237. 
8 PETRÍK, B. Evanjelická encyklopédia, 364. 
9 PETRÍK, J. Kapitoly z domácich cirkevných dejín,. s.237. 
10 PETRÍK, J. Kapitoly z domácich cirkevných dejín., s. 222. 
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the Lutheran church in this history. Ján Kollár named his sermon from the second Sunday of Advent in 

1844 “nábožnosť a národnosť sestrami” (religiousness and nationality as sisters).11 According to 

church historian Ján Petrík, loyalty of Slovak Lutherans to their own confession also showed in their 

loyalty to their mother tongue in the Lutheran church. As an example he mentioned year 1840. The 

general supervisor of the Lutheran church in Great Hungary, Count Karol Zai, came up with a 

proposal to unite Lutherans with Calvinists. Slovak Lutherans united to stand against this church 

unification and vehemently defended their Augsburg Confession along with the use of their mother 

tongue in the church. Štúr and his followers came from Lutheran families, in which they kept the 

above mentioned principles of the Reformation from generation to generation. 

 

4. Family Environment 

Ľudovít Štúr came from a Lutheran and nationally conscious environment. Father Samuel Štúr 

(16.3.1789 Lubina – 27.7.1851 Zai Uhrovec) was a national educational worker and teacher. From 

1813 until his death he worked in Uhrovec. He belonged to the enlightenment type village teachers 

who dedicated their whole lives to educating common people. Samuel gained his knowledge through 

studies of the most recent literature (physics, geography, zoology, and biblical history). 

 

5. Upbringing of Children 

Samuel Štúr and his wife Anna (Michalcova by maiden name) had six children. Mr. and Mrs. 

Štúr were selfless, warmhearted, and devout people. For their children they created a harmonic 

environment with high moral and spiritual values. They enabled their children to get a good education 

even at home. This strict father and the sensitive mother led their children to develop a deep feeling 

toward their nation and the Evangelical Church of Augsburg Confession along with their knowledge. 

The lives of their four sons, Karol, Ľudovít, Samuel, and Jan, testified that the parents managed to 

raise individuals who, regardless of the character of their education or employment, had deep spiritual 

dimension and aroused admiration in people by their versatility. In regards to Štúr's parents, Jozef 

Miloslav Hurban wrote that a family like this could only rarely be found in Slovakia, a family that 

would leave such treasures to this poor nation as Samuel and Anna did. Son Karol (25.3.1811-

13.1.1851) served as a pastor and professor at the evangelical lyceum in Modra. Jan (21.9.1827-

23.9.1905) was a regional judge, and Samuel (15.10.1818-15.2.1861) worked as a pastor in Zemianske 

Podhradie. Their second child, son Ľudovít, became the most important figure in the history of 

Slovakia, the foremost representative of the Slovak national movement and Slavic concepts. 

 

 

 

                                                 
11 Slovenský biografický slovník, s.  535 – 536. 
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6. Education 

Ľudovít Štúr acquired his elementary education within his family and supplemented it at high 

school in Gyor (1827-1829). During his studies in Gyor, he was influenced by professor Petz. From 

1829 until 1834 he took part in the activities of Czechoslovak Society. Between 1835 and 1837 he 

became its vice-chairman. Under his leadership, this society started to turn into a nationally political 

association, and it became the core of the whole movement.12 In 1838, twenty three year old Štúr left 

to study in Halle and remained there for two years. At first, he wanted to study theology but later 

decided to study history, philosophy, philology, and politics. 13 

 

7. Influence of philosophical movements, relationship of Christian faith and 

philosophy 

While investigating the relationship of Štúr to religion as a follower of radicalism and Hegel’s 

teaching, we cannot leave out the topic of the relationship in history between the Christian faith and 

philosophy from the viewpoint of Lutheran theology. In the history of this relationship, there were a 

couple of significant moments. First, the period had the characteristic tendency of Christianity to 

incline towards ancient philosophy. This was the period of Christian apologists and the first church 

fathers. As Christian teachings formed, philosophy became a source of notions and categories while 

also posing a threat in the form of heretical movements. The original biblical character of the Christian 

faith changed the influence of metaphysics as a certain embrace of reality. Metaphysics had its origin 

in Plato and Aristotle's thinking. Augustine was the one in whom these two ways of thinking came 

together. Thomas Aquinas created a whole system from theology based on Aristotle's metaphysics. 

An important moment in the history of the relationship of Christian faith and religion was the 

arrival of the reformer Martin Luther. Luther rejected the scholastic connection of the Christian faith 

with Aristotle’s philosophy. He renewed a consistent Christocentrism based on Scripture. His 

reformational teaching rejected metaphysics and speculations. Luther’s negative attitude of the 

Reformation on ancient philosophy was toned down and revised by Melanchthon, who became the 

creator of Lutheran Aristotelianism and reformational scholastics. Implementation of Aristotelianism 

in the post-reformation period theology was not an asset since metaphysics was once again imposed on 

the biblical nature of faith.  

In the 18th century, the era of secular modern philosophy, two new tendencies arose: first was 

the general emancipation of philosophy from theology (followers of English Enlightenment 

movement, French materialists) and the second was the integration of Christian faith into philosophical 

thinking (followers of German Enlightenment movement). This tendency deprived the Christian faith 

of its foundation. Prominent among the philosophers who seriously wanted to integrate Christianity 

                                                 
12 Slovenský biografický slovník, s. 532. 
13 PETRÍK, J. Kapitoly z domácich cirkevných dejín., s. 252. 
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into philosophy was Hegel. Hegel’s attempt to reach a theological and philosophical synthesis failed 

from the viewpoint of Christianity.14 

 

8. Influence of rationalism 

Ľudovít Štúr and his followers were already interested in philosophy during their studies at the 

lyceum. In these years, Štúr inclined towards principals of rationalism and radical democratism. In the 

1830s, the works produced by followers of the French Enlightenment movement became popular 

among the students of the Evangelical Lyceum.15 Samuel Štefan Osuský aptly described the situation 

at the Lyceum: “Rationalism naturally worked on the young boys from pious Slovak families. 

Disputes about religion took place and along with it doubts crawled into the minds of these people. 

Radicalism started to spread and left bigger or smaller marks on certain people. If it were not for Štúr’s 

influence and his philosophical idealism, who knows where he would have stopped? The youth studied 

works of French Enlightenment writers such as Voltaire, Rousseau, the predecessors of the French 

revolution, and even though they have turned away from them in religious views, they were influenced 

in their national consciousness.” Rationalism and radicalism influenced Štúr as well. Most likely these 

stopped him from becoming a priest and creating works about theological issues. However, these 

radicalized him in his actions on the national and political field. Osuský emphasized that Štúr averted 

radical rationalism thanks to his upbringing, his relationship with his mother (her influence), and the 

traditions of the nation and the Evangelical Church of Augsburg Confession.16 

  

9. Character of German Universities – German Enlightenment movement 

As a student in Halle, Štúr got to know the work of German philosopher Hegel. During Štúr’s 

studies, students of Lyceum from Bratislava came to this university (before this it was one in Jena). 

Slovak Lutheran theologians studied in Germany since Reformation. Most of our theologians studied 

in Wittenberg, which was the foremost representative of Lutheran orthodoxy. This orthodox Lutheran 

movement preached strictly the purity of the Augsburg Confession and dealt uncompromisingly with 

trends that started to arise in the church.17 The Lutheran church on the territory of what is now 

Slovakia was faithful to this orthodox line from its beginning. From our church history we could 

mention the conflict with pietists at the Synod of Ružomberok in 1707. Evangelical priests who 

studied at the University of Halle brought the ideas of pietism to Great Hungary. 18 Some German 

universities (for example Jena and Halle) did not have the orthodox nature of Wittenberg. From the 

end of the 17th century and onward, representatives of German Enlightenment frequently worked here. 

                                                 
14 GAŽÍK, P. Krátky prehľad na vzťah viery a filozofie v dejinách myslenia, s. 262 – 272. 
15 OSUSKÝ, S. Š. Štúrova filozofia, s. 19. 
16 OSUSKÝ, S. Š. Štúrova filozofia, s. 31 - 41. 
17 Evanjelici v dejinách slovenskej kultúry 3, s. 36. 
18 Evanjelici v dejinách slovenskej kultúry 3, s. 49. 
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Students coming from Slovakia, studying especially at these universities, were very often under the 

influence of German religious philosophers who spread the ideas of pantheism.  

 

10. Influences of Georg Wilhelm Hegel (1770-1831) and Johann Gottfried Herder 

(1744-1803) on Štúr 

Hegel’s work was a major influence on Štúr – its systematics, dialectics, teachings about 

upward evolution society’s spirit, thoughts about historical progress, and the place of an individual in 

society. However, Štúr was not considered to be an original thinker. Bishop Osuský identified him as a 

“relentless, keen, and excited harbinger of his adopted ideas adapted to our circumstances”19 Hegel’s 

philosophy gave a foundation to Štúr and was significant for his political and social orientation. 

Hegel’s dialectics provided Štúr with the key solution to a number of questions in the political and 

national area. Štúr creatively applied Hegel’s dialectics in his scientific, practical and publishing 

activities.20 Thereby he introduced a new evolutionary element to Slovak thinking: subjectivity – a 

practical and optimistic dimension.21 Hegel’s philosophy also intrigued Štúr by its aesthetic depth and 

close connection to Protestant theology.22 Opinions and criticism on the adoption of Hegel’s 

philosophy have varied in the past. Osuský emphasized Hurban’s opinion, yet Štúr did not adopt 

Hegel’s philosophy without criticism.23 Differences between Hegel and Štúr were concerned with 

views on the development of a nation and the nature of religion. Unlike Hegel, Štúr did not see a 

climax of historical development in the history of Germans. Štúr adopted his idea of the direction and 

goal of history from the German clergyman Johann Gottfried Herder – a representative of German 

Enlightenment philosophy. While in Weimar, this German superintendent concluded that we cannot 

understand God as a substance but as a power. Herder was a pantheist just like Hegel some time later. 

He was considered to be a humanist. Štúr also adopted a couple of principles about Slavs. Herder 

emphasized the importance of national language, tradition, and folk art. He defended the rights of 

every nation and said Slavs played an important role in history.24 Together with Herder, Štúr and his 

followers were building a nation and a state. Štúr was not only inclined to Herder’s understanding of 

history but he also diverged from Hegel’s notion about fate and evolution of the absolute spirit. 

Hegel considered the base of all phenomena of nature and society the impersonal spiritual 

principle for which he used the term “absolute, absolute idea, absolute spirit, world spirit, world 

knowledge.”25 According to Osuský, Hegel’s ideas are unclear due to his “absolute,” whether it is 

                                                 
19 OSUSKÝ, S. Š. Štúrova filozofia, s. 12. 
20 Slovenský biografický slovník s. 533. 
21 Slovenský biografický slovník s. 533. 
22 OSUSKÝ, S. Š. Štúrova filozofia, s. 7. 
23 OSUSKÝ, S. Š. Štúrova filozofia, s. 49. 
24 Stručný filosofický slovník, s.163. Slovenský biografický slovník, s. 533. 
25 Stručný filosofický slovník, 1966, s. 157. 
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theistic or pantheistic.26 Hegel’s absolute spirit undergoes three basic stages (thesis, antithesis, and 

synthesis). Triad was always an important part of Hegel’s dialectic teachings. At first the absolute 

spirit in Hegel’s system showed in arts, then in religion, and lastly in philosophy. Contrary to Hegel, 

Štúr put religion in the first place and only then art and philosophy. Religion was prioritized by Štúr. 

Nevertheless, Štúr never went on to think about this question in detail. Most likely, the strong religious 

base he acquired in his family did not allow him to incline toward pantheistic movements. Indirect 

proofs of this notion are Hurban’s words: “In his unspoiled heart he preserved deference to the 

patriarchal traditions of pious antiquity”27 Štúr in contrast to Hegel remained on theistic base. 

 

11. Return from Germany 

After Štúr returned from Germany he worked between 1840 and 1843 as a deputy of Professor 

J. Palkovič at the department of Czechoslovak history and literature. During this period he was known 

for his lecturing activities. The aim of his lectures was to arouse professional curiosity in history, 

literature, languages, and culture of Slavs. The change that occurred in Štúr under the influence of 

Hegel’s philosophy showed during his education of the youth in the religious area. Kalinčiak evaluated 

his activity among the youth as follows: “Štúr wanted to revive religious life and feeling in youth. 

Thus he acted especially against rationalistic ways and tried to awaken people’s desire for professional 

exploration and refinement of heart in the field of religion and Protestant theology: he wanted to 

awaken and revive faith.”28  

We hear about the influence of Štúr’s interpretation of the “Gospel of Matthew, 5th chapter” 

on the youth from Hurban’s description: “from verse to verse he gradually intensified his enthusiasm 

and from us -- about fifty small-minded rationalists listening to new ideas we have never heard before. 

These spoke to us as if they were flowing from our souls. There was not a single one who did not shed 

tears of repentance and joy about these amazing truths. I think that Christ has never before been 

preached quite like this in schools. This Christian message that Štúr passed on for almost two hours 

was with zest for the spiritualization of our souls. And all of us, indeed reborn in our thoughts, 

returned home. Not a single harsh word or a shameful word about the Scripture or religion left my 

mouth ever since.”29 

 

12. Expressions of faith and religion 

In religious life Štúr saw the reflection of nation and justice that is from God.30 In his public 

speeches and writings he expressed his relationship with God rather clearly. For example in an article 

published in the National newspapers under the name “Let us not leave each other!” Štúr addressed the 

                                                 
26 OSUSKÝ, S. Š. Štúrova filozofia, s. 109. 
27 OSUSKÝ, S. Š. Štúrova filozofia, s. 113. 
28 OSUSKÝ, S. Š. Štúrova filozofia, s. 56. 
29 PETRÍK, J. Kapitoly z domácich cirkevných dejín, s. 262 
30 OSUSKÝ, S. Š. Štúrova filozofia, s. 111 -112. 
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youth and invited people to sacrifice: "Young Slovak men, a person is not only made of clay but God 

breathed in him His spirit. Do not let the life of flesh take you over but enkindle that same higher spark 

and believe that a man and a nation can await nobility only in higher spiritual life."31 

 

13. Codification of literary language from the viewpoint of the Reformation 

In July 1843 in a parish of Hlboké, Štúr, Hurban, and Hodža codified Slovak literary language 

based on the Central-Slovak dialect. In the 1830’s Štúr realized that development of national life is not 

possible without a unified literary language. Literary language was considered to be the best tool for 

uplifting erudition and culture of broad classes. Codification of literary language was accompanied by 

negative reactions. The paradox of this phenomenon was that the objectors of this notion from 

Lutheran circles considered it to be unbiblical and anti-reformational. From speculation of Štúr, they 

blamed that this kind of language will cause decline of Lutheranism in Slovakia.32 Professor of 

theology Ján Petrík saw fulfillment of “apostolic and reformation principle” precisely in codification. 

He considered Štúr to be a “better realist and philosopher of history than his adversaries.” Biblical 

language (Czech language that was used as one of literary languages in Slovakia between 16th and 19th 

century) remained to be the service language in the Lutheran church in Slovakia for liturgy; however 

the preaching was gradually done in Slovak by socially-aware priests. The first sermon in codified 

Slovak was given in Liptovský Mikuláš by Michal Miloslav Hodža on Passion Sunday in 1845. In that 

very year Karol Kuzmány preached in Slovak and a year later Michal Šoltés in Važec and Ján 

Lehotský in Liptovský Trnovec followed likewise. Eager supporters of the use of codified Slovak in 

sermons were pastors in the Liptov region, Orava, Turiec, and other districts on the Slovak territory: 

for example Ctibor Zoch and Samuel Novak (Hviezdoslav’s father-in-law).33  

 

14. Conclusion 

In the end, I would like to emphasize that the Lutheran Church honors Ľudovít Štúr as an 

important figure that backed up the birth of the modern Slovak nation and the codification of Slovak 

literary language. We consider him to be a fighter against national and social oppression. We realize 

what he has done for uplifting the economic and spiritual activity of this nation. We value him also as 

a pedagogue and his educational and religious impact on youth. Without his efforts, more of his 

distinguished followers would have turned to radicalism. 

                                                 
31 OSUSKÝ, S., Š. Štúrova filozofia, s. 57 – 58. 
32 PETRÍK, J.. Kapitoly z domácich cirkevných dejín., s. 260. 
33 PETRÍK, J.. Kapitoly z domácich cirkevných dejín, s. 260. 
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